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ABSTRACT. This work is a draft translation of the work Al-Qawaid al-
Assasiyyah fi Ilm Mustalah al-Hadith with some minor changes along
with additions from the author’s larger work entitled Manhal al-Latif
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CHAPTER 1

Introduction

In the name of Allah, Most Merciful Most Kind All praise is due to
Allah, Lord of the worlds, salutations and blessings be upon the noblest

of the Prophets, our Master Muh. ammad and upon his family and
companions in their entirety.

To proceed: These are elementary and foundational principles regarding
the terminology (Must.alah. ) of the noble H. ad̄ıth which os necessary for
every novice in this subject, authored in an easy to understand fashion.
I authored it for the beginners amongst my brethren from the seekers
of sacred knowledge. I implore Allah Most High to make it beneficial
and to make it from amongst our righteous actions which are solely for
His sake, and that he grant us a profound opening akin to that of the
gnostics. Salutations and blessings be upon our Master Muh. ammad, his
family and companions.
Written by
Al-Sayyid Muh. ammad bin Al-Sayyid ’Alawı̄ al-Mālik̄ı al-H. asan̄ı1

1 Muhammad ’Alawi Maliki was a descendant of the Prophet (Allah bless him and
give him peace). A recent Meccan scholar of hadith, Maliki jurisprudence , Ko-
ranic exegesis, tenets of faith, and prophetic biography, he was born to a family
of traditional Maliki scholars of ancestral residence in the Holy City and educated
by his father, al-Sayyid ‘Alawi Maliki. who authorized him to teach every work
he read with him, which he began to do while still in his childhood. He gained
a doctorate in hadith from al-Azhar. and travelled to Morocco, Egypt, Pakistan,
and India to learn hadiths, gather manuscripts, visit scholars, and record their
knowledge. In 1390/1970 he was appointed full professor in the college of Sa-
cred Law at Umm al-Qura University in Mecca, and after his father’s death the
scholars of Mecca met in his home to ask him to accept his father’s position as
teacher in al-Masjid al-Haram. which he did. He authored a number of works on
the Prophet (Allah bless him and give him peace), Sacred Law, and tenets of faith,
including Muhammad al-insan al-kamil [Muhammad, the perfect man], Mafahim
yajibu an tusahhaha [Notions that should be corrected], and Muwatta’ at-Imam
Malik ibn Anas riwaya Ibn al-Qasim [“The trodden path” of Imam Malik ibn Anas
in the transmission received from Ibn al-Qasim], He was prevented from teaching
in both the Sacred Mosque and the university, so subsequently imparted free tra-
ditional Islamic instruction in Arabic grammar, hadith, Maliki jurisprudence, and
other subjects at his own residence and mosque on Maliki Street in the Rusayfa
district of Mecca. Adapted from a biographical note by Shaykh Nuh Keller in his
translation of Reliance of the Traveller.
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CHAPTER 2

‘Ilm al-Hadith

‘Ilm al-hadith can have two meanings:

First:: It refers to the conveying and transmission of that which is
attributed to the Messenger (Allah bless him and give him
peace) or the conveying -naql- of that which is attributed to
the companions or Tabieen. In this context it is called ‘Ilm
al-hadith riwāyah.

Second:: It refers to a methodology or approach which examines the
manner of the transmission of the H. ad̄ıth in relation to the
state of the narrators in terms of their precision, uprightness,
likewise in terms of the state of the chain in terms of it being
continuous or disconnected. ‘Ilm al-hadith in this context is
known as ‘Ilm al-hadith Dirāyah.
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CHAPTER 3

‘Ilm al-Hadith Riwayah

It is a knowledge which consists of the conveying -naql- and transmission
of that which is attributed to the Messenger (Allah bless him and give him
peace) in terms of:

(1) his verbal statements which he uttered,1

(2) or actions which he performed2

(3) or tacit approval - meaning that which was done in front of him
and he did not forbid.3

(4) or his description (meaning his (Allah bless him and give him
peace) Shamail and biography before and after his being sent.4

(5) or the conveying of that which is attributed to the companions
or tabieen.5

3.1. Subject Matter

The person of the Messenger of Allah (Allah bless him and give him
peace) in terms of his verbal statements, actions or tacit approval.

3.2. Benefit

The attention to the preservation of the prophetic sunnah, knowledge of
it and spreading it between the Muslims, and in this is a benefit of its
remaining and not becoming extinct.
1 Such as: The Messenger of Allah (Allah bless him and give him peace) “Indeed

actions are by intentions.” Al-Bukhār̄ı, Muslim (6/48)
2 Such as the statement of ‘Āi’shah regarding his adherence to the optional fasts

outside of the month of Ramad. ān, “He (Allah bless him and give him peace) would
fast until we would say: He will not break his fast, and would break his fast until
we would say: he will not fast.” Al-Bukhār̄ı (3/38), Muslim (3/160-161)

3 Such as the h. ad̄ıth wherein the Messenger of Allah (Allah bless him and give him
peace) gave approval to Sayyiduna Khubaib (Allāh be pleased with him) offering
two units of prayer before his unjust execution. Al-Bukhār̄ı (2880)

4 Such as: “The Messenger of Allah (Allah bless him and give him peace) was the
most generous of people, and he was at his most generous in the month of Ra-
madan. . . ” Al-Bukhār̄ı, Muslim (7/73). Likewise: “The Messenger of Allah (Allah
bless him and give him peace) had the most beautiful of faces, and the best of them
in form, he was neither lanky nor short.” Al-Bukhār̄ı (4/188), Muslim (7/83)

5 Dr. Nūr al-D̄ın ‘Itr prefers this definition as it is inclusive of the Marfū‘ and Maqt.ū‘
narrations which are regarded as h. ad̄ıth. A detailed discussion can also be found
in Tadr̄ıb al-Rāwı̄ (1/62) of Imām al-Sūyūt.̄ı.
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3.3. PIONEER 11

3.3. Pioneer

Muh. ammad bin Muslim bin Ubaydillah bin Abdullah bin Shihab al-Zuhr̄ı
d.125 Hijri during the caliphate of our Master Umar bin Abd al-Aziz.
Meaning he was the first person who recorded and gathered it by the
instruction of the righteous caliph our Master Umar bin Abd al-Aziz, for
he wrote to the distant lands to:

“Examine that which you possess of the H. ad̄ıth of the
Messenger of Allah (Allah bless him and give him peace)
or his sunnah and to record it in writing, for I fear the
extinction of knowledge of disappearance of ulema.”



CHAPTER 4

‘Ilm al-Hadith Dirāyah

This is also referred to as ‘Ilm Usul al-Hadith or ‘Ilm Usul Riwayah al-
Hadith or ‘Ilm Must.alah. al-Hadith or Must.alah. Ahl al-Athar. The names
Must.alah. al-Hadith or Athar are the more well known and clearest, and
more indicative of the objective and contains no element of doubt or
misunderstanding.1 The meaning of Must.alah. is the rules and principles
which the H. ad̄ıth masters (Muhaddithun) agree upon.

4.1. Definition

The well known definition for the knowledge of Must.alah. al-Hadith is
the knowledge of the rules by which the condition of the sanad (chain of
transmission) and matn (text) are known.

Explanation of the Definition.

Rules: meaning that whether it is a definition or a principle
Sanad: it is the route of transmission which reaches the matn, mean-

ing the narrators extending back the text -matn- of the H. ad̄ıth,
Shaykh after Shaykh until it reaches the actual wording of the
H. ad̄ıth. The route is named sanad due to the Huffaz relying
upon it when classifying a H. ad̄ıth.

Matn: that speech which the chain ends at
Isnad: it is the citing and conveying of the chain to the matn, sanad may

be used for isnad and vice versa, thus they are synonyms.

For example Al-Bukhār̄ı saying:

Musaddad narrated to us from Yahya bin Ubaydullah Ibn
Umar who said: Khubayb bin Abdur Rahman narrated
to me from Hafs bin Asim from Abū Hurayrah (Allah be
pleased with him) from the Prophet (Allah bless him and
give him peace) who said: That which is between my
house and minbar is a garden from the gardens of Par-
adise, and my minbar is upon my pool.".2

1 This was the term used by Hafiz Ibn Hajar who names his well known treatise
Nukhbat al-Fikr fi Must.alah. Ahl al-Athar.

2 It was reported by Al-Bukhār̄ı in the book Fadail al-Madinah. (2/224)

12



4.4. PIONEER 13

Thus Musaddad and those after him to Abū Hurayrah, that is referred to
as the sanad, and his (Allah bless him and give him peace) statement,
"That which is between..." is that which is referred to as the matn.
The condition of the sanad and the matn: meaning that which impacts
the sanad in terms of being continuous or disconnected, or elevated or
descended or other than it as will be explained. Likewise that which
impacts the matn in terms of being Marfū‘, Mawquf, Shadh or authentic.
Now that you have come to understand the definition, there remains to
know its subject matter, benefit and pioneer.

4.2. Subject Matter

It is the narrator and that which is narrated in terms of acceptance and
rejection.

4.3. Benefit

It is the knowledge of that which is accepted and that which is rejected.

4.4. Pioneer

It is Qadi Abū Muh. ammad al-Hasan bin Abd al-Rahman bin Khallad,
better known as al-Ramahurmuzi, for he is the first to have written on
this science.



CHAPTER 5

The Virtue of ‘Ilm al-Hadith and Nobility of its People

There are numerous narrations regarding the virtue of ‘Ilm al-hadith and
its people, I will make mention of the most prominent from them:
Ibn Masud (Allah be pleased with him) relates that the Messsenger of
Allah (Allah bless him and give him peace) said,

“The closest of people to me on the day of judgement will
the ones who send most salutations upon me,”1

This is a noble excellent trait (manqabah) which is specific to the nar-
rators and transmitters of reports, for there is not known for any group
of scholars the sending of salutations upon the Messenger of Allah (Al-
lah bless him and give him peace) more than is known for this group,
for they send peace upon him most of the time in their gatherings of
their discussions and lessons. Ibn Masud (Allah be pleased with him)
narrated:,

“I heard the Messenger of Allah (Allah bless him and give
him peace) say, “May Allah enlighten the face of the per-
son who hears something from me and conveys it as he
heard it. It may be that the person conveyed to has more
comprehension than the person who heard.”2

Likewise the Prophet (Allah bless him and give him peace) specified
them with supplication in which no one else from the ummah share.
The Prophet (Allah bless him and give him peace) said,

“This knowledge will be conveyed in every generation by
its trustworthy ones. They will protect it from the distor-
tion of the extremists, the false claims of those heretics
and the incorrect interpretations of the ignorant.”3

This hadith contains an elucidation of the uprightness of the scholars of
hadith (ahl al-hadith).

1 Reported by al-Tirmidhi who graded it H. asan.
2 Reported by al-Tirmidhi (5/34) who said it was H. asan S. ah. ı̄h. .
3 Reported by al-Bayhaqi in Al-Madkhal and al-Qastallani mentioned that it was

Hasan.
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CHAPTER 6

Sunnah

The scholars have differed over the meaning of Sunnah which has re-
sulted in a number of definitions. The reason for this is the different
objectives and subject matter of the sciences. For example:

(1) The scholars of hadith define it as: All that is attributed to the
Prophet (Allah bless him and give him peace) - and it is said to
a companion or lower than him - in terms of:
(a) speech
(b) action
(c) tacit approval
(d) attribute

(2) The scholars of Usul al-Fiqh define it as: All that emanates from
the Prophet (Allah bless him and give him peace) which is other
than the Quran al-Karim, whether it is speech, action or tacit
approval, which is possible to be a legal evidence for a ruling in
the sacred law.

(3) The scholars of Fiqh define it as that which is established from
the Prophet (Allah bless him and give him peace) and is not
obligatory (Fard) or compulsory (Wajib).

Know that Sunnah according to the definition of the scholars of hadith
is synonymous with hadith.1

1 Extracts from Manhal al-Latif p.10
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CHAPTER 7

H. ad̄ıth al-Qudsi

7.1. Definition

It is that which the Messenger (Allah bless him and give him peace) at-
tributes to his Lord (Glorified and Majestic is He) and it is other than the
Quran.1

7.2. Example

“O my servants, I have made oppression upon myself and
have made it unlawful between you, so do not oppress...”2

Likewise the statement of a companion for example:

“The Messenger of Allah (Allah bless him and give him
peace) said in that which he narrates from his Lord (Ex-
alted and Majestic)...”

It is called a H. ad̄ıth because it is from the speech of the Messenger (Allah
bless him and give him peace) and his narrating it from his Lord.
It called Qudsi (sacred) because it is attributed to the Lord (Exalted is He)
from the perspective that He is the one speaking and originating this and
He is free of all that is not befitting for Him. Thus from understanding
the reality of the H. ad̄ıth al-Qudsi manifests the difference between it, the
Quran and the prophetic H. ad̄ıth.

7.3. Difference Between H. ad̄ıth al-Qudsi and the Quran

The Quran is unique in terms of distinct and special characteristics which
are not present in the H. ad̄ıth which are:

(1) The Quran is an existing miracle which over time is protected
from alteration and change. It is mass transmitted (Mutawātir)
in all of its wording, letters and style.

(2) It is unlawful to transmit the Quran by meaning
(3) it is unlawful for a person in a state of ritual impurity (hadath)

to touch he Quran, likewise it is unlawful for a person in a state
of major ritual impurity (junub) and similar to recite it.

1 It is also referred to as H. ad̄ıth al-Ilahi, attributed to God, H. ad̄ıth al-Rabbani, atr-
ributed to the Lord (Rabb) the Majestic and Exalted.

2 Muslim (8/17)

16



7.3. DIFFERENCE BETWEEN H. ADĪTH AL-QUDSI AND THE QURAN 17

(4) the Quran has been specified for the prayer
(5) recitation of the Quran is a form of worship, each letter being

ten rewards
(6) a sentence of the Quran is called a verse, and a specific amount

of verses being called a chapter
(7) there is agreement that the Quran’s words and meaning are

from Allah by means of clear revelaation, as opposed to the
H. ad̄ıth which does not possess these unique characteristics.



CHAPTER 8

Classification of H. ad̄ıth Knowledge

The majority of scholars divide the prophetic H. ad̄ıth in to two categories:

(1) Maqbul (accepted)
(2) Mardud (rejected)

Maqbul: means that those who transmitted the H. ad̄ıth are ascribed with
qualities of acceptance, thus the H. ad̄ıth which the transmit is
maqbul according to the scholars. Maqbul is classified by the
scholars of Must.alah. al-hadith as S. ah. ı̄h. or H. asan.

Mardud: means that the qualities of acceptance are not found in the
people who transmit the H. ad̄ıth and thus the H. ad̄ıth which they
transmit in rejected. The Mardud is classified as D. a‘̄ıf (weak) by
the scholars of Must.alah. .

The attributes of a narrator may be complete in a narrator or may lack a
little, which necessitates that Maqbul is of two levels, a higher level and
less than it. That consisting of the higher quality attributes is S. ah. ı̄h. , and
that consisting of a lesser quality is H. asan. The conclusion is that H. ad̄ıth
divides in to three types:

(1) S. ah. ı̄h. ,
(2) H. asan and
(3) D. a‘̄ıf.

18



CHAPTER 9

S.ah. ı̄h.

9.1. Definition

It is a H. ad̄ıth which consists of the highest attributes of acceptance, which
are five:

(1) A continuous chain of transmission, the meaning of this connec-
tion is that each narrator heard from the person before them (in
the chain), and likewise the person before heard from the per-
son before them, and so on till the end of the chain. An example
of this are the words of Al-Bukhār̄ı:
(a) Abdullah bin Yusuf related to us saying: Mālik informed us

saying: on the authority of Abi al-Zinad saying: from al-
Araj on the authority of Abū Hurayrah that he said, “The
Messenger of Allah (Allah bless him and give him peace)
said, “The food for two suffices for three.”1

(b) This is a continuous chain, meaning that Al-Bukhār̄ı heard
the H. ad̄ıth from Abdullah, and Abdullah heard this from
Mālik, who in turn heard it from Abi Zinad, who heard it
from al-Araj who heard it from Abū Hurayrah who heard it
from the Messenger of Allah (Allah bless him and give him
peace). This necessitates that the narrator was alive during
the time of the person whom they are narrating from, and
so forth in order for them to be able to hear from them.2

(2) The uprightness (‘adālah) of the narrator, meaning each of the
narrator of the H. ad̄ıth in that sanad are upright. An upright per-
son (‘adl): is a sane Muslim who is free of major sinning and
minor small matters which are unworthy character traits. Thus

1 S. ah. ı̄h. Al-Bukhār̄ı (6/200)
2 Hearing from someone is not the only method of transmission of hadith knowl-

edge, some others are (as mentioned in Manhaj al-Naqd):

(i) Hearing (Sama): A scholar narrates to a student
(ii) Reciting (Ard): A student reads a hadith to a scholar

(iii) Permission (Ijazah): Permission to narrate a specific book without studying
it

(iv) Writtem correspondence (Mukatabah): A scholar writes some of his hadith
and sends to a student

19



9.1. DEFINITION 20

a non Muslim, grave sinner (fasiq), insane person and unknown
person are not classified as upright. A woman’s narration is ac-
cepted if she is a Muslim, sane and free of major sinning and
unworthy character traits. We can summarize it as saying: The
uprightness of the narrator means their being of pious and no-
ble behaviour, and thus relates to the character traits of the nar-
rator. There remains the aspect of knowledge of the narrator,
because it is not necessitated by he narrator being upright, pi-
ous and God fearing in of himself that they are also have a good
memory and are precise in their narrating. likewise the oppo-
site is also true, meaning it is not necessitated that a person
having a good memory and precise in their narrating that they
are upright, pious and God fearing. Because of this the schol-
ars stipulated for the narrator to have another attribute, which
is that they possess good memory and are precise and certain
in their narrating. This what they describe as “complete pre-
cision” (tamam al-d. abt), and it is the third condition from the
conditions of the S. ah. ı̄h. .

(3) Complete precision (Tamam al-d. abt) meaning by it that the per-
son possess this at a high level, such that they are able to pre-
serve what they heard in their mind such that they are able to
recall it when they wish. This therefore excludes the forgetful
person who makes many mistakes. Precision is of two types:
(a) Precision of memory (d. abt al-s.adr): Which is that the nar-

rator memorizes what he has heard which he is able to
recall when he wishes.

(b) Precision of written records (d. abt al-kitāb): That his nar-
rating is from a book in his possession which kept safe and
is corrected.3

(4) Being free of irregularity (Shudhudh) meaning a trustworthy
person not contradict someone who is stronger than them in
terms of narrating.

(5) Being free of a hidden defect (‘illah), meaning there is no hid-
den defect in the H. ad̄ıth. A hidden defect is a subtle attribute
of the narration which prevents it being accepted, even though
outwardly it appears that the narration is fine.

3 Added to this is that he does not give it to one who does not look after it or can
change it. See Muqaddimah Ibn al-S. alāh. (p.94); Tadr̄ıb al-Rāwı̄ (1/301)



9.2. RULING 21

FIGURE 9.1.1. S. ah. ı̄h. H. ad̄ıth

9.2. Ruling

(1) The S. ah. ı̄h. H. ad̄ıth is relied upon in matters of belief (aqaid),
rulings etc, and it is necessary to act upon it.

(2) It is compulsory to act upon all which is S. ah. ı̄h. , even if it not
related in S. ah. ı̄h. Al-Bukhār̄ı or S. ah. ı̄h. Muslim, as stated by Ibn
Hajr in Sharh. al-Nukhbah.

(3) A companion being alone in narrating a hadith is no impedi-
ment to a H. ad̄ıth being S. ah. ı̄h. , as is understood from the words
of Shaykh Ibn al-Qayyim in Ighatha al-Lafhan.

(4) Not all S. ah. ı̄h. H. ad̄ıth are narrated to the common people. The
evidence for this is:
(a) that which is reported by the two Shaykhs from Muadh

(Allah be pleased with him) which contains, “No one bears
witness that there is no god except Allah and that Muh. ammad
is the Messenger of Allah (Allah bless him and give him
peace), sincerely from his heart except that they will be
protected from the hellfire. Muadh said: O Messenger of
Allah, should I not inform people about this so they take
glad tidings from this? He (Allah bless him and give him
peace) replied: If you do they will rely on it” So Muadh
(Allah be pleased with him) narrated it at the time of his
death to avoid sinning.4

(b) Al-Bukhār̄ı narrates in a taliq form from ‘Al̄ı (Allah be pleased
with him) that he said, “Narrate to people that which they

4 Al-Bukhār̄ı (1/41) Book of Knowldge; S. ah. ı̄h. Muslim (1/45)



9.2. RULING 22

know, do you wish that Allah and his Messenger are re-
jected.”5

(c) Hafiz Ibn Hajar said: From those who disliked narrating
some narrations were Ahmad regarding H. ad̄ıth which out-
wardly were understood to encourage rebelling against the
ruler, and Mālik regarding the narration about the Divine
Attributes.6

5 Al-Bukhār̄ı (1/41)
6 Points 2-4 from Manhal al-Lat. ı̄f p.56-58



CHAPTER 10

H. asan

The H. asan H. ad̄ıth is that which has a continuous chain chain by means
of the transmission of an upright person who has a level of precision
below that of the S. ah. ı̄h. , and it is free of irregularity (shudhudh) and a
hidden defect (’illah). Thus it has five criteria:

(1) Continuous chain
(2) upright narrators
(3) precise narrators
(4) free of irregularity
(5) free from hidden defect

What we learn from this is that the conditions of the H. asan H. ad̄ıth are
the same as the criteria of the S. ah. ı̄h. except for the third criteria, which
is precision (d. abt), which for the S. ah. ı̄h. must be of a high level and for
the H. asan can be at a lower level.1

10.1. Example

The H. ad̄ıth of Muh. ammad bin Amr bin Alqamah from Abi Salamah from
Abū Hurayrah (Allah be pleased with him). Muh. ammad bin Amr in this
chain is well known as being truthful but is not regarded as being at the
highest level in terms of memorization.

10.2. Ruling

The H. asan H. ad̄ıth is akin to the S. ah. ı̄h. in terms of relying and acting
upon it, even if it is less than it in terms of strength, this is why the S. ah. ı̄h.
H. ad̄ıth is given preference to it when there is a conflict, because it is
higher than it in terms of rank.

1 The definition above is for an intrinsically H. asan (l̄ı dhātih̄ı) h. ad̄ıth, which if nar-
rated via another route of a similar quality or better than it, whether with the same
wording or meaning, raises the H. asan h. ad̄ıth to the level of S. ah. ı̄h. due to others
(l̄ı ghairih̄ı). See Manhaj al-Naqd (p.267). The category of H. asan due others (l̄ı
ghairih̄ı) is a h. ad̄ıth which does not contain severe weakness, meaning its narra-
tors do not fall below the level which can be relied upon or similar. Along with
this it is necessary that the h. ad̄ıth is not irregular (shādh) and that it is narrated
via another route of a similar or better level with the same wording or meaning.
When Imām al-Tirmidh̄ı uses the term H. asan, it is this (l̄ı ghairih̄ı) type that he
means. For a detailed discussion refer to Manhaj al-Naqd pp. 268-271.
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FIGURE 10.1.1. Additional Example of a H. asan H. ad̄ıth

10.3. Terms Which Include S.ah. ı̄h. and H. asan

There are words used by the scholars of H. ad̄ıth for narrations which are
accepted, which are: Jayyid, Qawi, Salih, Thabit, Maqbul, Mujawwad,
all of these words may denotes the H. ad̄ıth being S. ah. ı̄h. , except that the
scholars have said: the expert H. ad̄ıth master when classifying a H. ad̄ıth
does not switch from the use of the term S. ah. ı̄h. to Jayyid or its like except
for a reason. For example he is not fullly convinced that the H. ad̄ıth is
S. ah. ı̄h. , in which case describing it as Jayyid or Qawi is at a lower level
than describing it as S. ah. ı̄h. .2

In the works of some of the H. ad̄ıth masters the combination of the term
S.ah. ı̄h. and H. asan is present, such as al-Tirmidhi saying, “This H. ad̄ıth is
H. asan S. ah. ı̄h. ”, and the scholars have two well known answers to this:

(1) That this is in relation to two different chains that the H. ad̄ıth
scholar is examining, one of them is S. ah. ı̄h. and the other is
H. asan.

(2) This is in relation to one chain which the H. ad̄ıth scholar is un-
sure of its classification, as if he is saying: this H. ad̄ıth is H. asan
or S. ah. ı̄h. .

2 Manhal al-Lat. ı̄f p.62 quoting Tadrib al-Rawi (1/178)



CHAPTER 11

D. a‘̄ıf

The D. a‘̄ıf (weak) H. ad̄ıth is that which does not fulfil the criteria of either
the S. ah. ı̄h. or the H. asan H. ad̄ıth. It is also referred to as: Mardud.1

11.1. Example

The H. ad̄ıth:

The Prophet (Allah bless him and give him peace) per-
formed Wudu and wiped on his socks (jawrabain).2

This H. ad̄ıth is D. a‘̄ıf because it is narrated via Abū Qays al-Awdi who is
weak.

11.2. Ruling

(1) The D. a‘̄ıf H. ad̄ıth cannot be relied upon in terms of belief (aqaid)
and legal rulings (ahkam).3

(2) It is permitted to act upon D. a‘̄ıf H. ad̄ıth in matters of virtuous
acts (Fad. ā’il al-‘Amāl), encouraging good action (targhib wal-
tarhib) and good qualities (manaqib). This is the relied upon
position of the Imams,4 although there is some difference of

1 Shaykh Nūr al-D̄ın ‘Itr in his Manhaj al-Naqd (p.286) offers a more nuanced defini-
tion of what constitutes a weak narration based on al-Sūyūt.̄ı and al-Biqā̄ı’s earlier
definitions. He stated that a weak h. ad̄ıth is that which does not fulfil the six crite-
ria of an acceptable (maqbūl) h. ad̄ıth, namely: i) Upright nature of the narrators
ii) Precision of the narrators (even if not complete) iii) Continuity of the chain
iv) Absence of any irregularity v) Absence of any hidden defect vi) A supporting
narration for the when possible for it to be raised to the level of H. asan. See Tadr̄ıb
al-Rāwı̄ (p.105), Tawd. ı̄h. al-Afkār (1/248), Sharh. al-Zurqān̄ı (p.30) and H. āshiyat
al-Abyār̄ı (p.20).

2 Abū Dawud (1/41); al-Tirmidhi (1/167)
3 D. a‘̄ıf (weak) h. ad̄ıth which are not severely weak can be used in the formulation

of legal rulings with the condition that there are no other narrations on the topic.
This is the view of some of the notable Imams such as Imām Ah. mad, Abū Dāwūd
and others. It was said regarding Imām Ah. mad, “The D. a‘̄ıf (weak) h. ad̄ıth were
more beloved to him than the views of men, because he did not resort to analogy
except in the absence of a legal evidence (nas.s.).” See ‘Ulūm al-H. ad̄ıth (p.33-34)
and Tadr̄ıb al-Rāwı̄ (p.97).

4 This is the view of the majority of scholars comprising of the h. ad̄ıth experts, jurists
and other than them. The agreement upon this between the scholars was conveyed
by Imām al-Nawawı̄, Mullā ‘Al̄ı al-Qār̄ı and Ibn H. ajar al-Haytamı̄.
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opinion regarding this issue.5 Those who permitted acting upon
the D. a‘̄ıf H. ad̄ıth stipulated certain conditions which were men-
tioned by Hafiz Ibn Hajr which are:
(a) That it be regarding virtuous actions as mentioned previ-

ously
(b) That they not be severely weak: thus that which a liar or

accused of lying or person with extensive mistakes is alone
in narrating is not acted upon.

(c) That it fall under a principle which is acted upon
(d) That a person not believe when acting upon it that it is

firmly established.6

5 The view that it is not permitted to act upon the D. a‘̄ıf (weak) h. ad̄ıth under any
circumstances, neither in legal rulings nor in virtuous actions has been attributed
to Qād. ı̄ Abū Bakr Ibn al-‘Arab̄ı and is the position of Shihāb al-Khafāj̄ı and Jalāl
al-Duwān̄ı.

6 Manhal al-Lat. ı̄f p.67



CHAPTER 12

Marfū‘

The Marfū‘ H. ad̄ıth is that which is attributed to the Prophet (Allah bless
him and give him peace) in terms of a statement1, action2 or tacit ap-
proval3, this is whether the chain is continuous or not.
It is called Marfū‘ (elevated) due to its high rank and attribution to the
Prophet (Allah bless him and give him peace). Thus if a companion says:
The Messenger of Allah (Allah bless him and give him peace) said such
and such, or did such and such then this H. ad̄ıth is Marfū‘. This also
applies if a Tab’i or Tabi’ Tābi’̄ı or those after them state this.4

12.1. Types of Marfū‘ H. ad̄ıth

The Marfū‘ H. ad̄ıth is of two types

(1) Clear Marfū‘ (Raf’ al-Tasrihi) which contains the wording, “The
Messenger of Allah (Allah bless him and give him peace) said”,
or, “on the authority of the Messenger of Allah (Allah bless him
and give him peace)”

(2) Implicit Marfū‘ (Raf’ al-Hukmi) in which the narrator does not
explicitly state, “The Messenger of Allah (Allah bless him and
give him peace) said”, and this category is of numerous types,
from them being the statement of the companion: “From the
sunnah is such and such” this takes the ruling of a Marfū‘ H. ad̄ıth.

12.2. Ruling

The Marfū‘ H. ad̄ıth may be S. ah. ı̄h. , it may be H. asan or it may be D. a‘̄ıf.

1 Such as the narrator saying, “The Prophet (Allah bless him and give him peace)
said. . . ”

2 Such as the narrator saying, “I saw the Prophet (Allah bless him and give him
peace) doing such and such. . . ”

3 “Such and such was done in the presence of the Prophet (Allah bless him and give
him peace) and he did not disapprove.” Additionally scholars mention: Descrip-
tion; such as in the h. ad̄ıth, “The Messenger of Allah (Allah bless him and give him
peace) was the best of people in character.” or says describing the Prophet (Allah
bless him and give him peace), “He was fair. . . ”

4 This definition includes the Muttasil, Musnad and all that does not stipulate a
continuous chain such as the Mursal and Mu’dal, and excludes the Mawquf and
Maqtū’.
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CHAPTER 13

Musnad

The Musnad H. ad̄ıth is a H. ad̄ıth with a continuous chain of narration
from its narrator until it reaches the Prophet (Allah bless him and give
him peace), and there are other defintions for this.1

Sometimes when the term Musnad is used, what is meant is any work
which arranged according to the names of the individual companions
who narrate that particular h. ad̄ıth. Examples are the Musnad al-Shihāb,
Musnad al-Firdaws and Musnad of Imām Ah. mad bin H. anbal.

13.1. Ruling

It may be either S. ah. ı̄h. , H. asan or D. a‘̄ıf depending on its narrators.

1 As stated by al-H. ākim and H. āfiz Ibn H. ajr. Some scholars such as ‘Ibn ‘Abd al-Barr
in Al-Tamh̄ıd (1/21) refer to a Musnad h. ad̄ıth as that which is attributed to the
Prophet (Allah bless him and give him peace), even if it is not continuous. Refer
to Shaykh Nūr al-D̄ın ‘Itr’s discussion regarding the definition in Manhaj al-Naqd
p.349-350.
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CHAPTER 14

Muttasil

The Muttasil H. ad̄ıth is a H. ad̄ıth which has a continuous chain where
each narrator has heard from the person before them in the chain to the
end of the chain, whether the chain ends at the Prophet (Allah bless him
and give him peace) or a companion. It is also referred to as Mawsūl
and Mu’tasil. From this we learn that the Musnad is more precise than
the Muttasil, thus all Musnad H. ad̄ıth are Muttasil but not all Muttasil are
Musnad.

14.1. Ruling

It may be S. ah. ı̄h. , H. asan or D. a‘̄ıf.

FIGURE 14.1.1. The Difference Between a Musnad & Mut-
tasil H. ad̄ıth
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CHAPTER 15

Mawqūf

The Mawqūf H. ad̄ıth is attributed to a companion, whether in terms of a
statement, action1 or whether the chain is continuous or not. A compan-
ion is a person who:

(1) met the Prophet (Allah bless him and give him peace),
(2) believed in him and
(3) died upon faith.

The verbal Mawqūf is: Ibn Umar (Allah be pleased with them both) said
such and such.
The pratical Mawqūf is: Ibn Umar performed Witr upon his riding animal
whilst on a jouney.2

15.1. Ruling

It may be S. ah. ı̄h. , H. asan or D. a‘̄ıf3

1 Also tacit approval, such as a Tābi‘̄ı saying, “I did such and such in the presence
of the companion, and he did not forbid me.”

2 Al-Bukhār̄ı 2/13
3 Scholars have differed over whether that which is established from the companions

can be utilised to formulate legal rulings. Imām al-Raz̄ı, Fakr al-Islām, al-Sarkhas̄ı
and the later H. anaf̄ı scholars, Imām Mālik, Imām Ah. mad in one narration were
all of the view that it was a legal evidence. On the other hand some of the H. anaf̄ı
scholars and the Shāfi‘̄ıs were of the view that it was not a legal evidence. See
Manhaj al-Naqd p.328-331.

When is a Mawqūf H. ad̄ıth Regarded as Marfū

(1) When there is no scope for analogy or personal opinion, such as tim-
ings, measurements, matters of the next world, stories of past nations
(for those companions who did not take from the Ahl al-Kitāb). It also
applies to tafs̄ır (exegesis) which relates to the revelation of a verse
when coming from a companions who lived and witnessed that par-
ticlar revelation.

(2) When the companions link an action of theirs to the past. This can be
of two forms:

(a) A general statement not linked back to the time of the Prophet
(Allah bless him and give him peace). Al-Irāq̄ı, Hafiz Ibn H. ajar,
al-Suyūt.̄ı, al-Nawawı̄, al-Rāz̄ı, al-Āmid̄ı and the “Usūl scholars re-
gard it to be Marfū (raised). Al-H. ākim and Ibn al-S. alāh. however
are of the view that it is Mawqūf (halted) and not Marfū (raised).
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FIGURE 15.1.1. Definition of a Companion

(b) A statement linking the action to the time of the Prophet (Allāh
bless him and give him peace). The majority of scholars regard
this to be Marfū.

(3) The companion prefaces his narration with that which indicates to it
being Marfū (raised) such as, “We were ordered to do such as such”,
“We were forbidden from such and such”, “From the Sunnah is such
and such.” It is clear here that these expressions are referring toone
with such authority, meaning the Prophet (Allah. bless him and give
him peace).



CHAPTER 16

Maqtū’

The Maqtū’ H. ad̄ıth is a H. ad̄ıth which is attributed to a Tābi’̄ı whether in
speech1 or action2, whether it is continuous in terms of its chain or not.3

A Tābi’̄ı is a person who met a companion, whilst believing in the Prophet
(Allah bless him and give him peace) and died upon Islam.

16.1. Ruling

(1) It is not regarded as a legal proof except if their is a reason
(qarinah) indicating to it being Marfū‘, thus it is Marfū‘ in terms
of its rulings, or reason indicating to it being Mawquf and thus
is Mawquf in terms of ruling, such as a Tābi’̄ı saying: From the
sunnah is such and such, the strongest opinion being that it is
Maqtū’ which takes the ruling of Mawquf.

(2) From the Maqtū’ which take the ruling of Marfū‘ are the state-
ments of the Tabi’in regarding the Asbab al-Nuzul of Quran al-
Karim. Likewise their statements regarding which there is no
possibility for personal opinions such as that which can only be
taken from the Prophet (Allah bless him and give him peace).
All of this is regarded as Marfū‘ Mursal.4

1 H. asan al-Bas.r̄ı said regarding prayer behind a person of innovation, “Pray, and
upon him is his innovation”. Bukhār̄ı (2/188) in a Ta’l̄ıq form.

2 ‘Ibrāh̄ım bin Muh. ammad bin Muntashir said, “Masrūq would hang a curtain be-
tween himself and his family. He would focus on his prayer and leave them and
their world.” Nu‘aym in H. ilyat al-‘Awliyā’ (2/86)

3 A Successor (Tābi’̄ı) is defined as a person who whilst being Muslim met a Com-
panion of the Prophet (Allah bless him and give him peace), and passed away as a
Muslim. This is a definition of a Tabi‘̄ı cited by H. āfiz al-‘Irāq̄ı in his Al-Alfiyyah and
its commentary (4/52) and also by others. Shaykh Nūr al-D̄ın ‘Itr however prefers
the more nuanced definition of Imām al-H. ākim as in his Ma’rifah ‘Ulūm al-H. ad̄ıth
(p.42) of the Tabi‘̄ı having heard from the Companion, as opposed to having only
met them.

4 Point 2 taken from Manhal al-Lat. ı̄f p.74
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FIGURE 16.1.1. Maqtū’ H. ad̄ıth

FIGURE 16.1.2. A Tābi’̄ı



CHAPTER 17

Munqati’

The Munqat.i‘ H. ad̄ıth is the H. ad̄ıth which has one narrator missing in the
chain with the condition that the narrator missing is not a companion. It
does not matter if the missing narrator is more than one place or more,
but on the condition that there is not more than one missing narrator
at any one place. It may therefore have a missing link at two or more
separate places. The missing narrator may be at the beginning of the
chain or in the middle.1

17.1. Ruling

It is a type of D. a‘̄ıf H. ad̄ıth.

FIGURE 17.1.1. Munqat.i‘ H. ad̄ıth

1 This is the definition which is preferred by Shaykh ‘Abdullāh Sirāj al-D̄ın (p.99)
quoting from Hafiz al-‘Irāq̄ı and Hafiz Ibn H. ajar.
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CHAPTER 18

Mu‘dal

The Mu‘dal H. ad̄ıth is a H. ad̄ıth where two or more narrators are missing
at any point of the chain, with the condition that they be consecutive,
such as a companion and Tābi’̄ı is missing, or a Tābi’̄ı and Tabi’ Tābi’̄ı, or
two consecutive narrators before them.1

18.1. Example

That which is narrated by Imām Mālik in his Muwatta2 that he said:

“It has reached me from Abū Hurayrah that the Messenger
of Allah said: The slave must be fed and clothed well.”

Imām Mālik narrates this H. ad̄ıth from Muh. ammad bin Ajlan from his fa-
ther from Abū Hurayrah, this is how it appears in a Muttasil form outside
of the Muwatta, thus we learn that there are two missing narrators.

18.2. Ruling

It is a type of D. a‘̄ıf H. ad̄ıth

FIGURE 18.2.1. Mu‘dal H. ad̄ıth

1 Shaykh Nūr al-D̄ın ‘Itr (p.379) mentions that if the two consecutive absent nar-
rators occur at the beginning of the chain, then the Mu‘dal h. ad̄ıth could also be
described as being Mua‘llaq. Thus there is an element of overlap between both
definitions in some cases.

2 2/980
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CHAPTER 19

Mursal

The Mursal is a H. ad̄ıth which a Tābi’̄ı quotes directly from the Prophet
(Allah bless him and give him peace), meaning that the Tābi’̄ı says:

“The Messenger of Allah (Allah bless him and give him
peace) said.”1

19.1. Ruling

Scholars have differed over the ruling of the Mursal H. ad̄ıth, the most
well known of them being the following three:

(1) That the Mursal is possible to rely upon them without restric-
tion, this is the view of Imām Abū Hanifah, Mālik and a group
of jurists, H. ad̄ıth experts and Usul scholars.2

(2) That the Mursal is D. a‘̄ıf and cannot be replied upon, this is the
view of the majority of the H. ad̄ıth scholars, this is because the
missing narrator betweent he Tābi’̄ı and the Messenger (Allah
bless him and give him peace) is not known, it may be another
Tābi’̄ı or more, trustworthy or otherwise.

(3) The Mursal H. ad̄ıth is accepted if it fulfils certain criteria which
are the it is supported via another Musnad or Mursal H. ad̄ıth;
that the Tābi’̄ı is from the senior Tabieen; and that if the Tābi’̄ı
mentions whom they narrate from it is a trustworthy person,
along with other conditions.3

1 That which is related by Imām al-Shāfi‘̄ı that “Sa‘̄ıd related to us from Ibn Jurayj
that he said H. umaid al-‘Araj related to me from Mujāhid that he said: ‘The Prophet
(Allah bless him and give him peace) would proclaim loudly from the talbiyyah:
Labbayk Allāhumma Labbayk. . . ”. The narrator Mujāhid is a Tābi‘̄ı did not meet
the Prophet (Allah bless him and give him peace), and did not mention his inter-
mediary to him.

2 Their evidence for this view is: i) A trustworthy narrator cannot narrate a
Prophetic h. ad̄ıth unless from whom he narrates is also trustworthy. The condi-
tion of most of the Tābi‘̄ı is that they took the h. ad̄ıth from the Companions. ii)
The general state of the people of that generation was of truthfulness and upright-
ness. This is based on the testimony of the Prophet (Allah bless him and give him
peace) for them. As long as we do not hear a criticism of a narrator then it is
apparent that he is an upright acceptable narrator. See Manhaj al-Naqd p.372

3 Details of the three opinions abridged from Manhal al-Lat. ı̄f p.106.
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FIGURE 19.2.1. Mursal H. ad̄ıth

19.2. Example

That which is reported by Imām Mālik in al-Muwatta (1/15) from Zayd
bin Aslam from Ata bin Yasir that the Messenger of Allah (Allah bless him
and give him peace) said:

“The instensity of heat is from the fires of hellfire...”

Ata here is a Tābi’̄ı and has directly quoted from the Prophet (Allah bless
him and give him peace).

19.3. Mursal H. ad̄ıth of the Companions

The Mursal H. ad̄ıth of the companions is that which is narrated by one of
the companions from the Prophet (Allah bless him and give him peace)
whether in terms of speech or action however it becomes apparent that
they did not hear from him, or were not present due to their young age.
For example the narration of Anas and Ibn Abbas (Allah be pleased with
them) of the H. ad̄ıth of the splitting of the moon.4, they both did not
witness the event. The majority are of the view that it is connected,
is S. ah. ı̄h. and can be relied upon, becaused most of their narrating was
from the companions, and all of them are upright. As for the companions
narrating from other than the companions, then it is rare.5

4 Al-Bukhār̄ı (4/234); Muslim (8/132)
5 Manhal al-Lat. ı̄f p.105-106



CHAPTER 20

Muallaq

The Muallaq is a H. ad̄ıth the beginning of which is missing, whether the
missing part is one or more narrators, consecutively or not, even to the
end of the chain.

20.1. Example

The narrator says: The Messenger of Allah (Allah bless him and give
him peace) says, or Abū Hurayrah says, or al-Zuhr̄ı says, without citing
a chain despite there being a number of narrators between him and the
Prophet (Allah bless him and give him peace), companion or Tābi’̄ı.

20.2. Ruling

It is D. a‘̄ıf due to not knowing the state of the missing part of the chain.
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CHAPTER 21

Musalsal

The Musalsal is a H. ad̄ıth which the chain of narrators share the same
state or attribute. There are different types of Musalsal, amongst them
being:

(1) The verbal state of the narrator, such as the Prophet (Allah bless
him and give him peace) saying to Muadh (Allah be pleased
with him): O Muadh, I love you so say at the end of every prayer
Allahumma ainni ala dhikrika, wa shukrika wa husna ibadatik.1

Each one of the narrator of this H. ad̄ıth says to the person after
them, “O so and so, I love you so say...” and this is known as
Musalsal of Mahabbah.

(2) The physical state of the narrator such as the H. ad̄ıth of Abū
Hurayrah: Abul Qasim interlaced his fingers with me and said:
“Allah created the earth on Saturday....”2 each narrator inter-
laces his hands with the person narrating from him and says:
“So and so interlaced their hands with mine and said....”. This
is called the Musalsal bil-Mushabakah.

(3) The physical and verbal state of the narrator, such as the H. ad̄ıth
of Anas bin Mālik (Allah be pleased with him) which is a pattern
chain of the action of each narrator that they grasp their beard
and say, “Amantu bil Qadri...”3

(4) The attribute or receiving such as hearing, thus each narrator
says, “I heard so and so say: I heard so and so say etc.” from
the beginning of the chain to the end.

(5) The time of narrating, such as the H. ad̄ıth of Ibn Abbas (Allah be
pleased with them both) who said, “I witnessed the Messenger
of Allah (Allah bless him and give him peace) on the day of Eid
al-Fitr or al-Adha, after he had completed the prayer turned
towards us with his face and said: O people, you have attained
good, those of you who wish to leave may leave, and those who
wish to stay to hear the sermon may do so.”4 It has a pattern of

1 Abū Dawud (2/86); al-Nasai (3/53)
2 Al-Hakim in Musalsal form in Marifah ‘Ulūm al-Hadith p.33-34
3 Al-Hakim in Al-Marifah p.31
4 The author of Manahil al-Salsalah said p.14, “It was reported by al-Daylami in

Musnad al-Firdaws.” It has supporting narrations from Abdullah bin Saib in
Abū Dawud (1/200); al-nasai (3/185); Ibn Majah (1/40) al-Bayhaqi in al-Sunan
(3/301). Suyuti said it was Ghar̄ıb in terms of its form and its chain was weak.
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each narrator transmitting it on the day of Eid saying, “It was
narrated to me by so and so on the day of Eid.”

(6) The place of narrating such as the H. ad̄ıth of Ibn Abbas (Allah
be pleased with them both) who said, I heard the Messenger
of Allah (Allah bless him and give him peace) say, “The Mul-
tazam is a place where supplications are answered, no one ser-
vant supplicates therein except that it is answered.”5 Ibn Abbas
(Allah be pleased with them both) said, “By Allah, I have not
supplicated to Allah (Glorified and Majestic is He) therein since
I heard this H. ad̄ıth except that it was answered.” The pattern
is in the statement of each narrator, “And I have not supplicated
therein with anything except that it has been answered.”6

We have obtained a connection to all of these Musalsal hdith and other
than them via our father, the most learned H. ad̄ıth specialist, Al-Sayyid
Alawi al-Maliki (Allah have mercy on him) and other than him from our
teachers.
The benefit of the Musalsal is that is incorporates an increase in precision
by the narrators.

21.1. Ruling

The Musalsal H. ad̄ıth are rarely free of weakness in their actual pattern,
not their actual main text (matn), for the main text may be S. ah. ı̄h. but
the pattern in the chain may be weak.

5 Mentioned by Murtada al-Zabidi in Ithaf al-Sadah (4/354) with his chain to Ibn
Abbas from the Prophet (Allah bless him and give him peace). It was related by
Qadi Iyad in al-Shifa in a Musalsal form and by Said bin Mansur and al-Bayhaqi
in their Sunan, this is what was stated in al-Manahil p.20. It was related by al-
Daylami via another route in Musnad al-Firdaws (4/94); al-Tabarani in al-Kabir
(11/254).

6 Points 3-6 adapted from Manhal al-Lat. ı̄f p.80-83



CHAPTER 22

Ghar̄ıb

The Ghar̄ıb is a H. ad̄ıth which a narrator is alone in narrating, such that
no one else narrates it, or is alone in an increase in its main text (matn)
or chain (isnad).1

22.1. Fard al-Mutlaq

The Ghar̄ıb is of two types, the first is called Fard al-Mutlaq which is a
narrator being alone in narrating a H. ad̄ıth from all other narrators.

Example. The H. ad̄ıth, “Wala is like lineage, it cannot be sold nor
gifted.”2 which Abdullah bin Dinar is alone in narrating from Ibn Umar.3

22.2. Fard al-Nisbi

The second type is known as Fard al-Nisbi, which is specific such as when
a trustworthy narrator is alone in narrating it, so it is said: “No one
trusttworthy relates it except so and so.” or it is specific such that a
narrator is alone in narrating it from his Shaykh so it is said, “So and so
is alone in narrating it from Shaykh Fulan.” It may be specific such that
it a person from an area is alone in narrating it, so it is said, “So and so
is from the people of Madinah is alone in narrating it.”

22.3. Ruling

It may be S. ah. ı̄h. , H. asan or D. a‘̄ıf, and the latter is usually the case.

1 The two categories of Ghar̄ıb and Fard are very similar, to the point that the
scholars of h. ad̄ıth have differed whether they are in fact actually one category
or two separate categories. Sharh. al-Nukhbah p.28; ‘Ulūm al-H. ad̄ıth p.244; Fath.
al-Mugh̄ıth p.343

2 Al-Hakim in al-Mustadrak (4/341); Al-Bayhaqi in Sunan al-Kubra (10/293)
3 Ghar̄ıb in terms of its matn (text) and ı̄snād (chain), which is a h. ad̄ıth which is

not narrated except through one chain. An example is the h. ad̄ıth of Muh. ammad
bin Fud. ayl from ‘Umārah bin al-Qa‘qa‘ from Abū Zura‘h from Abū Hurayrah (Allah
be pleased with him said: The Prophet (Allah bless him and give him peace) said,
“Two words are beloved to the All Merciful, light upon the tongue and heavy on
the scales. . . ” This h. ad̄ıth was narrated only be Abū Hurayrah, then from him
only by Abū Zurah, then only from him by ‘Umarah who was only reported from
by Muh. ammad bin Fud. ayl. Al-Bukhār̄ı at the end of his S. ah. ı̄h. and Muslim (8/70)
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CHAPTER 23

‘Az̄ız

The ‘Az̄ız is the H. ad̄ıth which is narrated by a minimum of two narrators
at any point of its chain, even if a large group narrate the H. ad̄ıth after
the point of there having been two narrators.1

23.1. Ruling

It may be S. ah. ı̄h. , H. asan or D. a‘̄ıf

23.2. Example

The H. ad̄ıth of the two Shaykhs,

“None of you believes until I am more beloved to him
than his father, children and all of the people.”2

This was narrated by Anas, and from him by Qatadah and Abd al-Aziz
bin Suhaib. and from Qatadah by Shubah and Saeed, and from Abd al-
Aziz by Ismā‘̄ıl bin Ulayyah and Abd al-Warith, and from all of them a
group.3

1 This definition of the ‘Az̄ız h. ad̄ıth was supported by H. āfiz Ibn H. ajr in Nukhbat al-
Fikr and al-Sakhāwı̄. See Manhaj al-Naqd (p.416) and Sharh. al-Bayqūn̄ıyyah of
Shaykh Abdullāh Sirāj al-D̄ın (p.91).

2 Al-Bukhār̄ı (1/9); Muslim (1/49)
3 Detail added from Manhal al-Lat. ı̄f p.89
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FIGURE 23.2.1. ‘Az̄ız H. ad̄ıth



CHAPTER 24

Mashhur

The Mashhur is that which is narrated by a minimum of three or more
narrators at any point of the chain, even if there is a large group narrating
after the three.1

24.1. Example

The H. ad̄ıth, “Indeed Allah does not remove knowledge suddenly”.2

24.2. Ruling

It may be S. ah. ı̄h. , H. asan or D. a‘̄ıf.

1 In Manhal al-Lat. ı̄f p.91 it states, “Some scholars refer to this as Mustafid, thus
Mashhur and Mustafid according to them are synonymous. Other scholars were
of the view that Mustafid is that which has the same number of narrators are
begininning and end of the chain, as in al-Nukhbah.”

2 Al-Bukhār̄ı (1/34)

44



CHAPTER 25

Mutawātir

The Mutawātir is a H. ad̄ıth which is narrated by a group from a group
without a specification of a number, such that it reaches a number where
it is impossible for them to have conspired to lie. This is condition that
this based on physically seeing or hearing, thus there are four conditions
for the Mutawātir:

(1) A large number of narrators
(2) impossibility of their conspiring together to lie
(3) the existing of a large number of narrators from the beginning

till the end
(4) that their basis of narrating is by physical sight or hearing

25.1. Types of Mutawātir

Mutawātir is divided in to two types

(1) Mutawātir in terms of wording, which is tawatur regarding a
single incident though with different wording and numerous
expressions which concur on the meaning.
(a) Example: The H. ad̄ıth, “Who ever lies against me delib-

erately then let him take his place in the hellfire.”1This
H. ad̄ıth is transmitted from 62 companions.

(2) Mutawātir in terms of meaning, which is that there is tawatur
regarding different incidents sharing the same meaning which
indicate towards it.
(a) Example: The H. ad̄ıth regarding the raising of hands in

supplication (dua), it is reported in approximately 100 H. ad̄ıth
in each of them is, “he raised his hands”. Al-Suyuti said:
I have compiled them in a volume, they are however re-
garding different incidents which individually are not Mu-
tawātir.2

25.2. Ruling

It provides ‘Ilm al-Daruri which is from the discussions of Usul al-Fiqh
which is where it is discussed in detail.

1 Al-Bukhār̄ı (1/36); Muslim (1/8)
2 Selections added from Manhal al-Lat. ı̄f p.x
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FIGURE 25.2.1. Mutawātir H. ad̄ıth



CHAPTER 26

Mu‘an‘an

The Mu‘an‘an is a H. ad̄ıth which is narrated with the word - an (on the
authority of) - without detailing how it was narrated. This is on condi-
tion that it is from narrators who are named and known. It is regarded
as Mawsul (connected) according to the majority of scholars with the
condition that:

(1) Both narrators narrating in this manner are contemporaries1

(2) The person narrating in this fashion is free of the practice of
Tadl̄ıs.

The narrations are rejected of the person who practices Tadl̄ıs and nar-
rates via the use of the term “an”.2

26.1. Ruling

It may be S. ah. ı̄h. , H. asan or D. a‘̄ıf.

FIGURE 26.1.1. Mu‘an‘an H. ad̄ıth

1 ii) Evidence of meeting the narrator from whom he narrates in this way accord-
ing to Imām al-Būkhar̄ı and his teacher ‘Al̄ı bin al-Mad̄ın̄ı, or proof of their being
present in the same time period, even if there is no proof of their having met each
other, according to Imām Muslim. Manhaj al-Naqd (p.351)

2 Additions from Manhal al-Lat. ı̄f p.110

47



CHAPTER 27

Mubham

The Mubham is a H. ad̄ıth which has in its chain or matn a man or woman
whom is not named.

27.1. Types of Mubham

Mubham is of two types:

(1) The vagueness (ibham) is in the chain (sanad) of the H. ad̄ıth,
which is when some of the narrators are not named. An exam-
ple being: Sufyan relates on authority of a man.1

(2) That the vagueness (ibham) is in the text (matn) of the H. ad̄ıth.
An example being that which is related in numerous S. ah. ı̄h. and
other H. ad̄ıth the statement, “A man asked the Prophet (Allah
bless him and give him peace)” or, “A woman asked the Prophet
(Allah bless him and give him peace)” and its like.2

27.2. Ruling

If the vagueness (ibham) is in the chain and is not clarified then it is D. a‘̄ıf,
if it is in the matn then there is no harm.

1 Such as the h. ad̄ıth of Rāfi‘ bin Khudayj from his uncle regarding the prohibition of
Mukhābarah. Here the name of the uncle is unknown, however from other nar-
rations we find that his name is Zahir bin Rāfi‘. Ghawāmid al-Asmā’ al-Mubhama
(p.266) of Ibn Bashkuwāl; Taqr̄ıb al-Tahdh̄ıb (1/322); Khulāsah Tahdh̄ıb al-Kamāl
(p.182) of al-Khazraj̄ı.

2 See Manhal al-Lat. ı̄f p.111. An additional exmple is such as the h. ad̄ıth of Ibn ‘Abbās
that “A man said ‘O Messenger of Allah! Is the H. ajj every year. . . ?’” The man’s
name is not evident here, however from other narrations it becomes clear that it
is Aqra‘ bin Hābis.
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CHAPTER 28

Mudallas

The Mudallas is a H. ad̄ıth wherein a narrator who employed one of the
forms of Tadl̄ıs.

28.1. Tadlis al-Isnād

Tadl̄ıs al-Isnād which is the narrator dropping the name of his Shaykh
and quoting his teacher’s teacher of higher who was contemporary to
that narrator, and narrate from him employing wording which does not
necessitate directly narrating, so as to not lie.

Example. In the chain: Zayd from Amr from Khalid from Muh. ammad.
Zayd narrates from his teacher Amr who in turn narrates from Khalid,
and Zayd is contemporary to Khalid, meaning they were both alive at the
same time, and removes Amr from the chain and says, “On the authority
of Khalid”, but does not say: Khalid narrated to me or I heard Khalid so
as to not fall in to lying.1

Ruling. That which is narrated by a Mudallas (person employing
Tadl̄ıs) which may have been heard with the wording “an” is not ac-
cepted. If he is trustworthy and explicitly states hearing such as “It was
narrated to me” or “I heard” or “I was informed” then it is acceptable.

28.2. Tadl̄ıs al-Shuyukh

This is a narrator naming his Shaykh whom he heard from but using
other than his well known name, or with an attribute which he is not well
known by such as a kunyah, laqab or attribution to a land or tribe. This is
done in order to make it difficult for others to identify this person, either
because the Shaykh is D. a‘̄ıf or the student wishes to give the impression
that he has many teachers, or because the Shaykh is younger than him
in age.

1 The h. ad̄ıth which is related by Abū ‘Awānah from ‘Amash from Ībrāh̄ım from his
father from Abū Dharr that the Prophet (Allah bless him and give him peace) said:
“So and so in the Hellfire will call out ‘O H. annān! O Mannān!’” Abū ‘Awānah said:
I said to al-‘Amash, did you hear this from Ībrāh̄ım? He replied: No, H. ak̄ım bin
Jubair narrated it to me from him.
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28.2. TADL̄IS AL-SHUYUKH 50

Example. Imām Al-Bukhār̄ı is his well known name, however many
of the lay people do not know that his name is Abū Abdullah Muh. ammad
bin Ismā‘̄ıl bin Ibrahim Ibn al-Mughirah bin Bardazbah Al-Bukhār̄ı al-
Juafi. However a narrator may say, “It was narrated to me by Abū Ab-
dullah Muh. ammad bin Ismā‘̄ıl al-Hafiz”, which a person hearing may not
realise is referring to Al-Bukhār̄ı.2

2 Another example: H. ārith bin Ab̄ı ‘Usāmah narrates from Hafiz Abū Bakr ‘Abdullah
Ibn Muh. ammad bin ‘Ubayd bin Sufyān, better known as Ibn Ab̄ı Dunyā. H. ārith
was older than him so at times called him ‘Abdullāh bin ‘Ubayd, and another time
‘Abdullāh bin Sufyān, and another time Abū Bakr bin Sufyān. See Fath. al-Mugh̄ıth
p.79.



CHAPTER 29

Shādh & Mahfuz

The Shādh is the H. ad̄ıth which is narrated by a trustworthy person in
contradiction - whether it be in the matn or chain - to someone who
is more trustworthy than them. This is when there is no possibility to
reconcile between them. If it is possible to reconcile then it is no longer
Shādh. The opposite of Shādh is Mahfuz.

29.1. Example of Shudhudh in a Chain

That which is narrated by Abū Dawud; al-Tirmidhi and Ibn Majah from
the route of Ibn Uyaynah from Amr bin Dinar from Awsajah the Mawla
of Ibn Abbas from Ibn Abbas that:

“A man died during the time of the Messenger of Allah
(Allah bless him and give him peace) and did not leave
an inheritor except a freed slave. The Messenger of
Allah (Allah bless him and give him peace) gave his
estate to him...”1

Ibn Uyaynah was followed in his making it Mawsul by Ibn Juraij and
others. Hammad bin Zayd however differed with them and narrated it
from Amr bin Dinar from Awsaja who did not mention Ibn Abbas, rather
narrated in Mursal form.
As mentioned previously, it is clear that Hammad is alone in narrating
it in a Mursal form and differed with the narration of Ibn Uyaynah, Ibn
Juraij and others which is in Mawsul form. Thus the transmission (ri-
wayah) of Hammad is Shādh and the riwayah of Ibn Uyaynah is Mahfuz,
this is despite both Hammad and Ibn Uyaynah being trustworthy.

29.2. Example of Shudhudh in the Matn

That which is narrated by Muslim from Nubaysha al-Hudhali who said:
The Messenger of Allah (Allah bless him and give him peace) said, “The
days of tashriq are days of eating and drinking.”2 it is narrated in this
way via all of its routes of transmission.
Musa bin Ulayy Ibn Rabah narrates from his father from Uqbah bin Amir
with the additional wording, “the day of Arafah”. Thus the H. ad̄ıth of
1 Abū Dawud (3/124); al-Tirmidhi (4/423); Ibn Majah (2/915)
2 Muslim (3/153)
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FIGURE 29.3.1. Shādh H. ad̄ıth

Musa is Shādh due to his differing with the larger group with this addi-
tion.

29.3. Ruling

The Shādh is weak as opposed to the Mahfuz which is accepted.



CHAPTER 30

Munkar & Maruf

Munkar is that which is narrated by a weak narrator in contradiction to
someone superior to him from a trustworthy narrator, and its opposite is
Maruf which is the H. ad̄ıth of the trustworthy which is contradicted by a
weak narrator.1

30.1. Example of Munkar and Maruf

That which is narrated by Ibn Abi Hatim via the route of Hubayyib Ibn
Habib the brother of Hamza al-Zayyat from Abū Ishaq from al-Izar bin
Hurayth from Ibn Abbas from the Prophet (Allah bless him and give him
peace) said,

“Whoever establishes the prayer, gives Zakat, performs
Hajj, fasts and honours* guests will enter Paradsie.”2

Abū Hatim said it was Munkar because other trustworthy narrators re-
ported it from Abū Ishaq in a Mawquf form which is Maruf, and Hubayyib
is not a trustworthy narrator reported it in a Marfū‘ form. Thus due to
the differing narration being from a narrator who is not trustworthy the
H. ad̄ıth is classified as Munkar and the H. ad̄ıth of the trustworthy is Maruf.

30.2. Ruling

It is D. a‘̄ıf and rejected, the Maruf which is the opposite of it is relied
upon.

1 This is the relied upon well known opinion as preferred by Shaykh al-Islam Ibn
Hajar.

2 Reported by al-Tabarani in al-Kabir (12/106)
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FIGURE 30.2.1. Summary



CHAPTER 31

‘Āl̄ı & Nāzil

Uluww (elevation) and Nuzul (decension) are attributes of the chain.

(1) The ‘Āl̄ı chain is that with a small number of narrators.1

(2) The Nāzil chain is one with many narrators.

The ‘Āl̄ı is superior by virtue of it being close to the Prophet (Allah bless
him and give him peace) or a book or an Imām to whom the narrator
connects to.2

31.1. Ruling

It may be S. ah. ı̄h. , H. asan or D. a‘̄ıf.

1 An example of the ‘Āl̄ı h. ad̄ıth mentioned by the author is a three narrator report
(Thulāthiyāt), which is when there are only three narrators between the compiler
of the h. ad̄ıth book and the Prophet (Allah bless him and give him peace).

2 This is as long as the narrators are trustworthy. If they are unreliable then no
attention is paid to such chains, such as the chains fabricated by narrators who
claimed to have lived for hundreds of years, but were declared liars. See Manhaj
al-Naqd (p.360).

The Nāzil h. ad̄ıth is given preference to an ‘Āl̄ı narration if the narrators of its chain
are superior to that of an ‘Āl̄ı h. ad̄ıth. It was due to this that Hafiz al-Silaf̄ı said,
“The basis is taking from the scholars, taking a h. ad̄ıth from them with a longer
chain is superior to a shorter chain consisting of ignorant narrators.” See Manhaj
al-Naqd (p.364)
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FIGURE 31.1.1. Example of ‘Āl̄ı Narration of Imām Al-Bukhār̄ı



CHAPTER 32

Mudraj

The Mudraj H. ad̄ıth is of two types, Mudraj al-Matn and Mudraj al-Isnad.

(1) The Mudraj al-Matn is that H. ad̄ıth in whch some of the narra-
tors have inserted additional wording in to the matn. This is
on condition that the narrator does not point out that which he
has entered is not from the H. ad̄ıth.
(a) Example: The H. ad̄ıth of Aishah (Allah be pleased with

her), “The Prophet (Allah bless him and give him peace)
would seclude himself in the cave of Hirā and would per-
form tahannuth in it-which is worship- for a number of
nights before returning to his family.” ”

(2) As for Mudraj al-Isnad, then it has numerous types which are
mentioned in the legal works.

32.1. Ruling

It may be S. ah. ı̄h. , H. asan or D. a‘̄ıf

FIGURE 32.1.1. Mudraj al-Isnad
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CHAPTER 33

Mudabbaj

The Mudabbaj is when two contemporaries narrate from each other,
meaning a person’s colleague who is equivalent to him in age and nar-
rating - meaning in terms of studying with scholars - such as Aishah nar-
rating from Abū Hurayrah, and likewise the opposite.1

33.1. Seniors Narrating from Juniors

If a narrator transmits from someone who is younger than them or less
than them in knowledge and rank, such as Mālik from Abdullah bin Di-
nar; or such as many of the scholars narrating from their students, such
as Al-Bukhār̄ı narrating from his student Abul Abbas al-Siraj, and this
type of narrating is known as riwayatal akabir anil asaghir. An example
of this is the Prophet (Allah bless him and give him peace) narrating from
Tamim al-Dari the incident of al-Jassasah as in S. ah. ı̄h. Muslim2 and other
works.3

1 In our times a form of tadb̄ıj may occur between scholars of a similar rank who
exchange ijāzahs between themselves.

2 1/204
3 This section taken Manhal al-Lat. ı̄f p.142
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CHAPTER 34

Muttafiq and Muftariq

It is that whose pronunciation and script is the same however the mean-
ing differs, such as there being numerous people with that name.

34.1. Example

Khalil bin Ahmad, this is the name of six individuals.
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CHAPTER 35

Mutalif and Mukhtalif

It is that which is the same in terms of script and writing but differs in
terms of pronounciation.

35.1. Example
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CHAPTER 36

Maqlūb

The Maqlūb is a H. ad̄ıth in whose matn and chain there is some alteration,
such as one word being exchanged for another, or change in order and
its like.

36.1. Types

There are two types, inversion in the chain, an example being:

(1) That the name of the narrator is inverted, such as the original
name being Kab bin Murrah for example and intead someone
says: Murrah bin Kab. That the H. ad̄ıth be well known as being
narrated by a particular narrator or being well known with a
particular chain, and it is altered to a contemporary narrator
to the well known one. For example the H. ad̄ıth is well known
as being narrated from: Salim bin Abdullah bin Umar and it is
changed to Nafi, and they both are Tābi’̄ı.1

(2) Inversion in the matn, which is a wording or number of words
being placed in other than their well known place, such as the
H. ad̄ıth of Abū Hurayrah in Muslim regarding the seven who
will be shaded Allah in the shade of His throne which contains
the wording, “. . . a man who gave in charity and hid it such that
his right hand did not know what his left hand gave. . . ”

1 The scholars of h. ad̄ıth have practised this at times to test scholars, the most famous
example of such an examination set by the scholars of h. ad̄ıth which we find in the
books of h. ad̄ıth is that which the great Imām Muh. ammad bin Ismā‘̄ıl al-Bukhār̄ı
undertook when he entered the city of Baghdād. His fame had already preceded
him. The scholars of h. ad̄ıth from Baghdād took one hundred h. ad̄ıth and altered
their chains and texts, and gave them to ten people to present to Imām al-Bukhār̄ı.
In the gathering the first of the ten presented his first h. ad̄ıth to which Imām al-
Bukhār̄ı replied, “I do not know of it”. He continued to give this reply to each
narration he was presented with until he had gone through all ten individuals and
the one hundred h. ad̄ıth. When they had finished he turned to the first person
and said, “As for your first h. ad̄ıth it as follows, as for your second h. ad̄ıth it is as
follows” Thus he joined each text (matn) to its chain (isnad) and chain (isnad) to
its text (matn). All of the people acknowledged his Hifz and excellence.
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36.2. Ruling

It is incumbent to reject it and refer to the established original and act
upon it.



CHAPTER 37

Mud. t.arib

The Mud. t.arib is the H. ad̄ıth which is narrated in differed ways in from
one narrator, such that it is narrated in one way and then another con-
tradictory way. It is Mud. t.arib when differing version are of the same
level of authenticity, such that it is not possible to prefer or reconcile be-
tween them. If it is possible to prefer one version because the narrator is
a better memorizer or spent longer than studying with the scholar being
narrated from, then the ruling will be to accept the stronger narration,
and the less stronger with be Shādh or Munkar and not Mudtarib.

37.1. Example

An example of Idtirab in the chain is the H. ad̄ıth of Abū Bakr (Allah be
pleased with him) who said,

“O Messenger of Allah, I see that some of your hairs
have turned white. He replied: Hud and its sister
chapters have turned them white.”1

Al-Dārqut.n̄ı said this H. ad̄ıth was Mud. t.arib, for it is not narrated except
via thre route of Abū Ishaq, and there is difference of how it is so in
ten ways, as it was narrated in a Mursal form, narrated in a Mawsul
form, some said it was narrated by Sa’d, some said it was narrated by
Aishah, and all of them are trustworthy, however it was not possible to
give preference to some narrators over others and thus reconciling was
not possible.2

The H. ad̄ıth of Fatimah bin Qays which is related by al-Tirmidhi in a
Marfū‘ form,

“There is a duty owed on wealth other than Zakat.”3

Ibn Majah relates it in a Marfu form her as well as,

“There is no duty owed on wealth except Zakat”4

1 Al-Tabarani in al-Kabir(17/287); al-Haythami said in al-Majma (7/37): Its narra-
tors are those of the Sahih, al-Tirmidhi graded it Hasan (5/402).

2 Example added from Manhal al-Latif p.131
3 Al-Tirmidhi (3/48)
4 Ibn Majah (1/570)
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FIGURE 37.2.1. Mud. t.arib in Terms of Chain

FIGURE 37.2.2. Mud. t.arib in Terms of Matn

37.2. Ruling

It is weak due to the lack of precision of its narrators.



CHAPTER 38

Mua‘llal

The Mua‘llal is a H. ad̄ıth which a knowedgeable Hafiz with insight dis-
covers a defect regarding its authenticity despite it outwardly appearing
free from it. They are not found except after research and gathering the
chains of transmission and examining them.1

38.1. Example

Yahya bin Abi Kathir narrates from Anas (Allah be pleased with him) that
the Prophet (Allah bless him and give him peace) would if he broke his
fast at someones home would say, “Aftara indakum al-Saimun.”2 Yahya
bin Abi Kathir met Anas, however it was evident via another means that
he did not hear this H. ad̄ıth from him, as was stated by al-Hakim.3

38.2. Ruling

It is a type of D. a‘̄ıf narration.

1 The method hadith scholars employ to identify hidden defects is as follows:

(1) Gather together the chains of transmission for the h. ad̄ıth with all of its
different wording and chains of narration

(2) To analyse these chains of transmission where some of the narrators
are alone in narrating and the rank of these sole narrators

(3) To analyse the places where the narrators differ in the text (matn) and
chain (sanad) and compare them

(4) It may become apparent the expert scholar in the course of his analysis
and comparison - along with his memorized knowledge - the mistakes
which might have originated from some of the narrators. This could
be the mixing of one h. ad̄ıth with another, the swapping of a sentence
in the text or sanad, the altering of the sanad or matn, or narrating by
meaning where the meaning was not conveyed correctly, or irregularity.

2 Ahmad (3/118); al-Darimi (2/25)
3 From Manhal al-Lat. ı̄f p.128-129
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CHAPTER 39

Matrūk

The Matrūk is that which is narrated by a sole narrator regarding whom
there is agreement regarding him being weak. It is apparent from the
definition that this description of the narrator of the Matrūk H. ad̄ıth has
two matters:

(1) There is agreement on the narrator being weak due to his being
accused of lying or being known to lie in other than H. ad̄ıth, and
thus is not trusted in telling the truth in H. ad̄ıth. Or that he is
accused of grave sinning, or forgetfulness or making excessive
mistakes.

(2) The narrator is alone in narrating the H. ad̄ıth from another per-
son and no one else narrates it except him.

39.1. Example

The narration of Amr bin Shimr from Jabir al-Jaufi from al-Harith from
‘Āl̄ı (Allah be pleased with him), Amr is Matrūk al-hadith.1

39.2. Ruling

It is not given credence due to its severe weakness, neither is it relied
upon nor as a witnessing narration.

1 Full chain cited from Manhal al-Lat. ı̄f p.145
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CHAPTER 40

Mawdū’

The Mawdū’ H. ad̄ıth is that which has been concocted and invented by
someone and attributed to the Messenger (Allah bless him and give him
peace), or a companion or a Tābi’̄ı. It is false and unalwful to narrate it,
except to warn others from it.

40.1. Types of Fabrication

(1) A person invents a statement and then transmits and attributes
it to the Messenger of Allah (Allah bless him and give him peace)

(2) A person takes a statement of a famous wise person or others
and attributes it to the Prophet (Allah bless him and give him
peace).

(3) A person makes a mistake and falls in to what is similar to fab-
ricating without intending to do so, as occured with Thabit bin
Musa al-Zahid and the narration, “The person who prays pro-
fusely at night will have an illuminated face during the day.”

(4) A person makes a mistake and declares a H. ad̄ıth to be fabri-
cated in absolute terms whereas it is S. ah. ı̄h. from other than the
Prophet (Allah bless him and give him peace), such as a com-
panion or Tābi’̄ı after him. The most which can be said for such
a case in that to regard it as Marfū‘ is a mistake.1

40.2. Reasons for Fabricating

The reasons for people to fabricate are numerous, amongst them being:

(1) Supporting a sect, such as the Khattabiyyah from the Rawafid
who invented matters which they presented as H. ad̄ıth in sup-
port of what they had invented in the religion.

(2) Seeking to draw near to the Kings and Rulers by inventing H. ad̄ıth
which would correspond to their goals.

(3) Seeking employment and wealth by fabrication, as was done by
story tellers who earned a living by such means.

(4) Seeking to support a legal verdict they had given if mistaken,
such that a Mufti would fabricate a H. ad̄ıth from which his legal
verdict could be deduced.

1 Manhal al-Lat. ı̄f p.147
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(5) Seeking to encourage people to perform good actions, such that
H. ad̄ıth were fabricated for this. Those most involved in this
type of fabrication were those lined to asceticism.2

40.3. Principles to Identify the Mawdū’ H. ad̄ıth

The fabrication of H. ad̄ıth is known by a number of means:

(1) The person who fabricating confessing that they did so
(2) Weakness in the wording of the H. ad̄ıth such that an expert in

the language knows those words does not originate from some-
one eloquent let alone the Prophet (Allah bless him and give
him peace).

(3) Weakness in the meaning if the wording is not weak, such as
the meaning contradicts the intellect and cannot be interpreted,
such as the negation of a creator or eternality of the world.

(4) That which is rejected by the senses and perception.
(5) That it contradict the Quran and Mutawātir sunnah or consen-

sus without the possibility of interpretation.
(6) That it contain severe punishment for a small matter, or im-

mense reward for a small action.

The above principles apply to mhadith which have not been graded as
S. ah. ı̄h. or H. asan by the Imams of H. ad̄ıth. For if a H. ad̄ıth is authentically
established to the Prophet (Allah bless him and give him peace) then
there is no scope to pass judgement against it according to the intellect
or perception.

40.4. Ruling

It is false and it is unlawful to narrate except in order to warn people
from it or teach to the people of knowledge.

2 Manhal al-Lat. ı̄f p.148-149.



CHAPTER 41

The Imams of H. ad̄ıth and their Books

41.1. Imām Mālik bin Anas

He is Abū Abdullah Mālik bin Anas bin Mālik bin Abi Amir al-Asbahi al-
Madani, the Imām of the abode of migration (Imām Dar al-Hijrah). He
was born in the year 90 Hijri, and passed away in Madinah in the year
179 Hijri at the age of 84. He is the Imām of the Hijaz, rather the Imām
of people in fiqh and H. ad̄ıth, it is sufficient as a boast that al-Shafi is his
student. He authored the work al-Muwatta which he devoted himself 40
years in its authoring.
Waliullah al-Dihlawi1detailed the station and rank of the Muwatta, he
placed it at the top level of authenticity in the books of H. ad̄ıth alongside
the two Sahihs, saying:

“The books of H. ad̄ıth are varying levels, and in terms
of authenticity are being well known are subdivided
in to four levels: the first being limited to three books:
al-Muwatta, S. ah. ı̄h. Al-Bukhār̄ı and S. ah. ı̄h. Muslim.”

Al-Shafi said: There is nothing more authentic on earth after the book of
Allah (Most High) than the book of Mālik.

41.2. Ahmad bin Hanbal

He is the notable Imām: Ahmad bin Muh. ammad bin Hanbal al-Shaybani,
the founder of the legal school (madhab), the one patient under trial and
supporter of the sunnah. His origins were from Merv, and his father was
from Sarkhas. He was born in Baghdad in Rabi al-Awwal in the year 164
and passed away during midday* on Friday 12th of Rabi al-Awwal in
the year 241. He authored the Musnad which is one of the well known
collections of the sunnah, which he selected from 750,000 H. ad̄ıth. His
Musnad work consists of 18 smaller Musnads, beginning with the Mus-
nad of the ten, it also includes the additions of his son Abdullah and a
small amount of additions from Abū Bakr al-Qati’i, a narrator from Ab-
dullah. It includes S. ah. ı̄h. , H. asan and D. a‘̄ıf H. ad̄ıth which is close to H. asan,
and that which is lower. The H. ad̄ıth of the Musnad which are judged as
being fabricated are those which were added by Abū Bakr al-Qati’i and
Abdullah bin Ahmad bin Hanbal.
1 HujjatAllah al-Balighah (1/385)
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41.3. Imām Al-Bukhār̄ı

He is Muh. ammad bin Ismā‘̄ıl bin Ibrahim bin al-Mughirah bin Bardazbah
al-Juafi by way of partonage and Bukhari in tterms of birth. He was born
on Friday 13th Shawal 194 Hijri and passed away on Friday evening in
the year 256 at the age of almost 62 years leaving no sons. He authored
the book well known as S. ah. ı̄h. Al-Bukhār̄ı.It is the book regarding which
the scholars have stated: It is the most authentic book after the book
of Allah (Most High).The full name which Al-Bukhār̄ı gave to his book
is: The Abridged Collection of Authentic Hadith with Connected Chains
regarding Matters Pertaining to the Prophet, His practices and His Times.

Al-Bukhār̄ı stipulated that it only contain S. ah. ı̄h. H. ad̄ıth, he said: I have
not recorded in my book except that which is S. ah. ı̄h. . Many scholars give
preference to S. ah. ı̄h. Al-Bukhār̄ı over S. ah. ı̄h. Muslim because his criteria
are more stringent and precise and there are more legal points of benefit
in his work.

41.4. Muslim bin Hajjaj

He is Abul Hussain Muslim bin Hajjaj al-Qushayri al-Naysaburi, one of
the notable Imām, Hafiz, H. ad̄ıth scholars. He was born in Naysabur in
the year 206 and passed away in 261 in Naysabur at the age of 55. He
authored the work well known as S. ah. ı̄h. Muslim, which is a work whose
fame is widespread. He spent 15 years in writing it and compiled 12000
H. ad̄ıth which he selected from 300,000 H. ad̄ıth. The subject matter of
the Jami al-Sahih of Imām Muslim is the S. ah. ı̄h. H. ad̄ıth which connects
back to the Messenger of Allah (Allah bless him and give him peace).

This work is distinguished by its fine order and presentation of the H. ad̄ıth
in full, the complete care and attention for precise wording of the nar-
rators and presenting the numerous different routes of transmission and
different wording in one place. Thus it is easy for the student to examine
the different versions of the H. ad̄ıth.

Imām Muslim adopted the same approach as Al-Bukhār̄ı in compiling
only S. ah. ı̄h. H. ad̄ıth and arranging according to topics such as legal rulings,
and thus seems to have been influenced by him.

The Superiority of S.ah. ı̄h. Al-Bukhār̄ı Over S.ah. ı̄h. Muslim. The schol-
ars are agreed that the most authentic of books after the Noble Quran
are the two Sahihs of Al-Bukhār̄ı and Muslim and the Muslim commu-
nity (ummah) has accepted them. The work of Al-Bukhār̄ı is the most
authentic of them both and greater of them both in terms of its bene-
fits and apparent and hidden points of knowledge. It is authentically
reported that Muslim would benefit from Al-Bukhār̄ı and admit that he
had no rival in the knowledge of H. ad̄ıth.
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41.5. Abū Dawud

He is Sulayman bin al-Ashath bin Ishaq bin Bashir bin Shaddad bin Amr
bin Imran al-Azdi al-Sijistani. He was born in 202 and passed away in
Basra with fourteen days remaining of Shawwal in the year 275. His
well known work is Sunan Abū Dawud which is a noble work regarding
which Abū Dawud said, “I have compiled 4800 H. ad̄ıth in it, and I have
mentioned the S. ah. ı̄h. and that which is similar or close to it.”2 Ibn al-
Qayyim said: He gathered in this work the narrations related to legal
rulings, arranging them in a fine form and order, alongside fine selection
casting aside the narrations of the criticised and weak narrators.3

41.6. Al-Tirmidhi

He is Abu Isa Muhammad bin Isa bin Sawrah bin Musa bin al-Dahhak
al-Sulami. He was born in 209 and passed away in Tirmidh on the night
preceding Monday on 13th of Rajab in the year 279.
He authored the work Jami al-Tirmidhi which is the work by which he
became known as an Imam in hadith, and it is the most well known and
greatest of his works. It is called Jami al-Tirmidhi, Sunan al-Tirmidhi, it
was referred to by al-Hakim Abu Abdullah and al-Khatib al-Baghdadi as
al-Jami al-Sahih lil-Tirmidhi or Sahih al-Tirmidhi. It was described and
named by al-Tirmidhi as al-Sahih.
Majd Ibn al-Athir said: this work "al-Sahih" is the best and most benefi-
cial of works, the finest of them in order, least of them in repitition. It
contains what is not in other works in terms of mentioning legal schools,
points of legal inference and detailing the types of hadith from the Sahih,
Hasan, Gharib as well as critiques and authentication of narrators.4

41.7. Al-Nasai

He is Abu Abd al-Rahman Musnad Ahmad bin Shuayb bin Ali bin Bahr
bin Sinan al-Nasai.
He was born in the year 225 and died in Mecca in the year 303 where
he is buried.
He authored the well known Sunan work better known as Sunan al-
Nasai, this work being arranged according to the chapters of fiqh like
the other Sunan works.
Al-Nasai was extremely precise in his authoring of his Sunan al-Sughra
work, this is why the scholars stated: the rank of the Sunan al-Sughra
is after the two Sahihs, as it is the least of the Sunan works in terms of
weak narrations.
2 Mukhtasar Sunan Abi Dawud of Hafiz al-Munziri (1/8)
3 Tahdhib Sunan Abi Dawud of Ibn al-Qayyim al-Jawziyyah (1/8)
4 Jami al-Usul of Ibn al-Athir (1/114)
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In the Sunan al-Nasai al-Sughra are Sahih, Hasan and Daif hadith, the
latter hwever being a small number.

41.8. Ibn Majah

He is the Imam, the hadith specialist, Abu Abdullah Muhammad bin
Yazid bin Majah al-Rabai al-Qazwini, attributed to the area Qazwin where
he was born and raised. He was born in the year 209 and passed away
in 273.
He authored the work al-Sunan which contains, Sahih, Hasan and Daif
hadith. Some scholars criticised hadith which Ibn Majah was alone in
narrating in the six books.

41.9. Summary

These Imams are the authors of the well known books compiled in the
science of hadith. These books are:

(1) Al-Muwatta
(2) Musnad Ahmad
(3) The six books:

(a) Sahih al-Bukhari
(b) Sahih Muslim
(c) Sunan Abi Dawud
(d) Al-Tirmidhi
(e) Al-Nasai
(f) Ibn Majah

The terminology of the hadith scholars is to use the term, “Kutub al-
Sittah” for them.
We ask Allah (Glorified and Exalted is He) to make this work beneficial
and sincerely for His sake, salutations and blessings be upon our Master
Muhammad, upon his fmily and companions, and all praise is due to
Allah the Lord of the worlds.



Appendix: A Reminder of The Manners Which Relate to
the Hadith Scholar (Muh. addith), Recitor (Qār̄ı‘) and the

Gathering

5From the manners is that: The h. ad̄ıth scholar and likewise the recitor
should have a sound intention and sincerity to Allāh - Most High - for
actions are but by intention. He should strive to disseminate the hadith,
seeking by means of it abundant reward.
It is desirable that the hadith scholar when he wishes to narrate practice
that which is related from the Imām of the Abode of Migration, Mālik
bin Anas (Allāh be pleased with him), that if he wished to narrate he
would perform wudū’, comb his beard and sit on his mat, seating him-
self firmly with waqar and haybah, after which he would narrate. He
was questioned regarding this to which he replied, “I love it that that I
honour the h. ad̄ıth of the Messenger of Allāh (Allāh bless him and give
him peace).”6

It is also related from him that he would burn bukhur and apply perfume.
If anyone raised his voice he would censure him and recite the words of
the Most High, “O you who believe, do not raise your voices above the
voice of the Prophet. . . ”7

One of them said: It is desirable that he performs a bath like the purifica-
tory bath from major ritual impurity (janābah), that he use a toothstick,
clip his nails and trim his moustache, wear his best clothes and sit on a
mat especially demarcated for it, or upon the pulpit.
From the special matters related to h. ad̄ıth is that it should be recited
from an elevated place and that the books of h. ad̄ıth are placed upon a
stand just like the Mus.h. af.
It is desirable that that he face those whom he is narrating to. The h. ad̄ıth
scholar, nor the recitor should not stand for anyone whilst reciting the
h. ad̄ıth, out of honour for the h. ad̄ıth.8

5 ‘Allāmah ‘Abd al-Qādir al-Ghunaymı̄ al-Ansār̄ı al-Shāfi‘̄ı (D. After 983 Hijr̄ı) from
his work: Bayān Mā Lil H. ad̄ıth Min Mus.t.alah.

6 Abū Nua‘ym in H. ilyah al-Awliyā’ (6/318) and al-Bayhaq̄ı in Al-Madkhal ila al-
Sunan al-Kubrā (p.692)

7 Al-Hujurat:2
8 Abū Nua‘ym in H. ilyah al-Awliyā’ (3/366); Khat.̄ıb al-Baghdād̄ı in Jāmi‘ al-Ah. ādith

al-Rāwı̄ wa Adāb al-Sāmi‘ (2/128); Ibn Asākir in Tār̄ıkh Dimashq (55/365) and
al-Sam‘ān̄ı in Adab al-Imlā’ wal-Istimlā’ (p.68)
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It is also desirable that the h. ad̄ıth is recited clearly and not in a hasty
manner, rather one of them said that it should be recited with the madd,
Izhār and Ikhfā’. Likewise that the gathering begins and ends with praise
(of Allah), salutations and blessings upon our Master the Messenger of
Allah (Allah bless him and give him peace), a supplication befitting the
atmosphere, that a recitor with a good voice recite something from the
Quran at the beginning of the gathering, for the companions would do
so. Hafiz Ibn H. ajar and Hafiz al-‘Irāq̄ı chose that it be S. ūrah al-‘Alā due to
the relevance of "We will make you recite such that you do not forget”,9

that the gathering is not lengthened but rather it should be of a medium
length to avoid the (saamih) of the attendee and boring him and know-
ing that the attendees with not due to its length. Al-Zuhr̄ı said: If the
gathering becomes overly lengthy then the devil has a share in it.10

9 Al-‘Alā:7
10 On the margins of one of the manuscripts of this text it is written, "One them has

added: It is desirable to narrate from the prayer niche (Mihrāb) of the masjid or
school and that it be behind him. This does not negate that which is related that
the best of gatherings are those which face in the direction of the qiblah, meaning
this refers to other than the one speaking or teaching.”




